Republic of Iraq
Ministry of Higher Education and Scientific Research
Mosul University / College of Arts
Adab Al-Rafidayn Journal

Adab Al-Rafidayn
Journal

A refereed quarterly scientific journal
Issued by College of Arts - University of Mosul
Supplement

Vol. Ninety / year Fifty- Second

Rabi al-Thani - 1444 AH / November 1/11/2022 AD
A special issue about the tenth conference of the College
of Arts / University of Mosul
The journal's deposit number in the National
Library in Baghdad: 14 of 1992

ISSN 0378- 2867
E ISSN 2664-2506

To communicate:
radab.mosuljournals@gmail.com

URL.: https://radab.mosuljournals.com
T+ -:




Adab Al-Rafidayn
Journal

A refereed journal concerned with the publishing of scientific researches
in the field of arts and humanities both in Arabic and English
Supplement Vol. Ninety / year Fifty- Second / Rabi al-Thani- 1444 AH / November 2022 AD

Editor-in-Chief: Professor Dr. Ammar Abd Al-Latif Abd Al-Ali (Information and
Libraries), College of Arts / University of Mosul / Iraq
managing editor: Asst.Prof. Dr. Shaiban Adeeb Ramadan Al-Shaibani (Arabic Language)
College of Arts / University of Mosul / Iraq
Editorial Board Members
Prof. Dr.Hareth Hazem Ayoub (Sociology) College of Arts / University of Mosul / Iraq.
Prof. Dr. Wafa Abdul Latif Abdul Aali (English Language) College of Arts / University of
Mosul / Irag.
Prof. Dr. Migdad Khalil Qasim Al-Khatouni (Arabic Language) College of Arts / University
of Mosul / Irag.
Prof. Dr. Alaa Al-Din Ahmad Al- Gharaibeh (Arabic Language) College of Arts
/ Al- Zaytoonah University / Jordan.
Prof. Dr. Qais Hatem Hani (History) College of Education / University of Babylon / Iraq
Prof. Dr.Mustafa Ali Al-Dowidar (History) College of Arts and Sciences / Taibah University
/ Saudi Arabia.
Prof. Dr. Suzan Youssef Ahmed (media) Faculty of Arts/ Ain Shams University / Egypt.
Prof. Dr. Aisha Kul Jalaboglu (Turkish Language and Literature) College of Education /
University of Hajet Tabah / Turkey.
Prof. Dr. Ghada Abdel-Moneim Mohamed Moussa (Information and Libraries) Faculty of
Arts / University of Alexandria.
Prof. Dr. Claude Vincents (French Language and Literature) University of Chernobyl Alps
/ France.
Asst .Prof. Dr. Arthur James Rose (English Literature) University of Durham / UK.
Asst .Prof. Dr. Sami Mahmoud Ibrahim (Philosophy) College of Arts / University of
Mosul / Iraq.

Linguistic Revision and Follow-up:

Linguistic Revision : Lect. Dr. Khaled Hazem Aidan - Arabic Reviser
Asst. Lect. Ammar Ahmed Mahmood - English Reviser

Follow-up: Translator Iman Gerges Amin - Follow-up .
Translator Naglaa Ahmed Hussein - Follow-up .



Publishing instructions rules

1. A researcher who wants to publish in Adab Al-Rafidayn
journal should enter the platform of the journal and register
by an official or personal activated email via the following
link:

https://radab.mosuljournals.com/contacts?_action=signup
2. After registration, the platform will send to your mail that
you registered on the site and a password will be sent for use in
entering the journal by writing your email with the password on
the following link:
https://radab.mosuljournals.com/contacts? _action=login
3- The platform (the site) will grant the status of the researcher
to those who registered to be able in this capacity to submit
their research with a set of steps that begin by filling out data
related to them and their research and they can view it when
downloading their research.
4-File formats for submission to peer review are as follows:
* Fonts: a “standard” type size is as follows: (Title: at 16point /
content : at 14point / Margins: at 10 point ), and the number of
lines per page: (27) lines under the page heading line with the
title, writer name, journal name, number and year of publishing,
in that the number of pages does not exceed 25 in the latest
edition in the journal free of illustrations, maps, tables,
translation work, and text verification, and (30) pages for
research containing the things referred to.

Margins are arranged in numbers for each page. The source

and reference are defined in the margin glossary at the first

mentioned word. List of references is canceled, and only the
reference is mentioned in the first mentioning place, in case the
source is repeated use (ibid.)

» The research is referred to the test of similarity report to

determine the percentage of originality then if it pass the test it

is referred to two referees who nominate it for publication after
checking its scientific sobriety, and confirming its safety from

plagiarism , and if the two experts disagree —it is referred to a

third referee for the last peer review and to decide on the

acceptance or rejection of the research .

C




5- The researcher (author) is committed to provide the
following information about the research:

*The research submitted for evaluation to the journal must not
include the name of the researcher, i.e. sent without a name.

*A clear and complete title for the research in Arabic and
English should be installed on the body of the research, with a
brief title for the research in both languages: Arabic and
English.

*The full address of the researcher must be confirmed in two
languages: Arabic and English, indicating: (the scientific
department / college or institute / university / country) with the
inclusion of an effective email of the researcher.
 The researcher must formulate two scientific abstracts for the
research in two languages: Arabic and English, not less than
(150) and not more than (250) words.
presenting at least three key words that are more likely to be
repeated and differentiated in the research.
6-The researcher must observe the following scientific
conditions in writing his research, as it is the basis for
evaluation, otherwise the referees will hold him responsible.
The scientific conditions are shown in the following:

*There should be a clear definition of the research problem in a
special paragraph entitled: (research problem) or (problem of
research).

*The researcher must take into account the formulation of
research questions or hypotheses that express the problem of
research and work to achieve and solve or scientifically refute it
in the body of the research.

* The researcher works to determine the importance of his
research and the goals that he seeks to achieve, and to
determine the purpose of its application.

*There must be a clear definition of the limits of the research
and its population that the researcher is working on in his
research.

*The researcher must consider choosing the correct
methodology that is appropriate to the subject of his research,
and must also consider the data collection tools that are
appropriate for his research and the approach followed in it.

D



e Consideration should be given to the design of the research, its
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The Translation of Al-Mushakala (Verbal
Similarity) in the Prophetic Hadith into
English: Problems and Strategies
Ziyad Anwar Mahmood Albajjari *

YoYY/a/y e idedl s YOYY/A/Y e adil) fo s
Abstract:

This research paper is an attempt to investigate Al-Mushakala,
an Arabic rhetorical phenomenon, which can be observed in some
literary and religious texts. This phenomenon shows that a lexical
item, while keeping its lexical sense, leaves out its original form and
takes on the form of another lexical item explicitly or implicitly
accompanies. The study aims at: (1) investigating the features and
types of Al-Mushakala. (2) showing some difficulties a translator is
likely to face when rendering some Prophetic Hadiths representing
such a phenomenon into English. (3) putting forward a rendering
which adheres to a reliable Prophetic Hadith interpretation if there is
none. It is hypothesized that unawareness on the part of translators
of the nature of Al-Mushakala and its intended meaning in some
Prophetic Hadiths may give rise to literal and inaccurate renderings.
The study concludes that Al-Mushakala is a unique Arabic
rhetorical phenomenon which represents an area of pitfalls for
translators who opt for literal translation .

Keywords: Al-Mushakala, rhetoric, Prophetic Hadith, religious

translation.
Introduction

Al-Mushakala that Arab rhetoricians know well is an Arabic
rhetorical device belonging to sixdl madl Ble Slm Al-Badi® Al-
Ma‘nawi (semantic embelishments). Actually, it is one of livall
4l Al-Muhassinat  Al-Badi‘iyya (the beautifying rhetorical
features) (Rashid, n.d: 76). It is also regarded an oral rhetoric
recurrence which displays stunning melodious harmony in order to
arouse the awareness and catch the attention of good-taste-listeners

*Lect/ Dept. of English / College of Arts / University of Mosul.
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(ibid). There is no unanimous agreement among rhetoricians if
Al-Mushakala is a true sense or a metaphorical utterance. On the
one hand,
Al-Qazwini argues that Al-Mushakala is a linguistic figure of
speech because it is utilized in a way that obviously differs from its
real sense. On the other hand, Ibn Ya‘qiib and Abd Al-Hakim, state
that Al-Mushakala cannot be a true sense because it is utilized in a
way that does not express its actual meaning nor can be a figure of
speech since the two lexical items it involves have no common
similar features but it happens to occur both in the same situation
(At-Taftazani et al, 2008, vol. 4: 311-312). It is worth noting that
Al-Mat‘ani (1992, vol.2: 426-427) believes that Al-Mushakala
relates to metaphor or metonymy as well as it bears a great
resemblance to Al-Jinas (Paronomasia), notably the complete one.
The rhetorical value of Al-Mushakala arises from the aesthetic
expressions it uniquely uses. The recipients initially miss the
implicit meaning of the accompanying item in that they think it
resembles its surface literal meaning. No sooner do they examine it
carefully than they recognize its implied intended meaning, and this
will consequently establish this meaning steadily in their minds
(Lashin, 1999:81). Another rhetorical value of Al Mushakala lies in
the beauty of the expression and the eminence of meaning that add a
semantic impact to the accompanying lexical item which, in turn,
makes its meaning comprehended only by deep thinking and
contemplation (Al-Jaburi, 2014: 47).

Al-Mushakala is linguistically derived from the verb Js.
"resemble" and hence is defined as 4lileall 5 dgliall  (similarity and
sameness) (Abady, 2000: vol.3:401). It is rhetorically defined as
"l et dliaa 8 4c Bl o e Lail o8l S stating a thing
(lexical item) by using the form of another item for being explicitly
or implicitly juxtaposed to it (Al-Qazwini, 1980, vol. 1:327; As-
Sakkaki, 2001: 533, As-Suyiti, 2010: 449). To put it differently,
two words happen to appear together in the same context; one of
them, most often the latter, takes on the form of the former; yet, it
retains its original sense (propositional meaning) without any
change. This can only be achieved when the same word recurs twice
in the same context and conveys its original denotative meaning in
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the first place but an implicit meaning in the second. Depending on
whether the accompanied item is explicitly mentioned or implicitly
inferred, two types of Al-Mushakala can be recognized: &St
4asail) (explicit Al-Mushakala) and 4.l 4L (implicit Al-
Mushakala) (As-Sadani, 2017: 182). An example of explicit
accompaniment is manifested in the aya stated in (1) 7:3xll) L alash
"Aludi il AT Y5 edi 3 "You know what is in my inner self
though I do not know what is in Yours" (Hilai and Khan, 1996:
190). Here, < is explicitly accompanied by <&l Implicit
accompaniment in which the accompanied item is not explicitly
mentioned but is mferred from the context is shown in the aya of
(138: 3adl) "Gsale EART 4.».»4 a.u\ (e u.u.\;\ Y A»\ M" [Our Sibghah
(religion) is] the Sibghah (Religion) of Allah (Islam) and which
Sibghah (religion) can be better than Allah's? And we are His
worshippers. (Hilai and Khan, 1996: 40). Here "l "
(sibghatallah) ~ means "4l k" (purification of Allah) (Az-
Zamakhshari 2005:99; As-Suyuti 2010:449) because souls are
purified by faith. Hence, faith is expressed by using "4 dxa"
through Al-Mushakala with the tacit performance of baptism done
by some religions such as Christianity whereby children are
baptized with yellowish water as it is thought they will be purified
from sins by doing so.

In order to fully comprehend Al-Mushakala in the prophetic
Hadith, Some other Qur'anic ayas manifesting Al-Mushakala are
listed below:

2o 15 sy DIRG9 S BAS G 282z U 1518 2gilalis ) \;&;\g\}[ "o
(\0 V¢ o)s.\j\) "U}M(‘ﬁ—’wcﬁy‘ki‘“}

"[...] and when they go apart to their shayatin, they say, "Surely we
are with you; surely we are only mocking{2*Allah mocks them and
grants them extension in blundering in their inordinance" (Ghali,
2005: 3).

(©£:0) ae Ji) "énsiall Ha By ) %y 508a3" e

"And they schemed, and Allah schemed, and Allah is The Most
Charitable of schemers" (Ghali, 2005: 57).
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"Cpowal Ge ASNGG A 81l 108 2K W Al LS aSledi o3l JS5" e
ARREN))

"And it will be said, "Today We (do) forget you, (even) as you
forget the meeting of this your day; and your abode id the Fire, and
n no way will you have any vindicators" (Ghali, 2005: 502).
Comment

Though the acts and traits ascribed to Almighty Allah and
those attributed to human beings in the above-mentioned ayas and
in ayas as such are expressed similarly, they undoubtedly denote
different meanings, and this is the way whereby cunning, deceit,
and mocking are interpreted by Muslim scholars and exegetes when
assigned to Allah in the Holy Qur'an (Ibnu Kathir, 1998, vol. 1:93).

It is also of similar importance for understanding Al-
Mushakala in the Prophetic Hadith to touch upon an example of Al-
Mushakala in Poetry. In such a case a word recurs twice or more
within the same line to indicate a particular meaning in the first
position that differs completely from the meaning in the second one
(Ibnu Abil Isha’, 1963, vol.1: 78). The following line clearly shows
an instance of Al-Mushakala: ) )siuh) i Add oll 3a5 Lod - bl ) 8
"Lasd g 4a" (They said: recommend something we deliciously cook
for you. | said, cook a jubbah and a shirt for me). The poet
deliberately chooses " 55kl not to mean ‘cook’ but to mean ") g™
(sew) by means of Al-Mushakala since garments like jubbah and
shirt are impossible to be cocked (Al-Jurjani, 2002: 213).

Al-Mushakala in the Prophetic Hadith

The Prophetic Hadith, like the Glorious Qur'an, poses certain
difficulties for translators when they come across some cases of Al-
Mushakala upon translating particular types of Prophetic Hadithis.
The following Hadiths with their translations serve good examples:

4 an ] "Olaal) V) Gl o) s Ja" ) Jgay T8 08 Glile 0 il " @

Ja" sk 10 Malel Al gy s A 2 5B S LS, ) JUE 13le () 5,5 JA" ;gts} e
(Ibnu Kathir, 1998, vol. 4: 337) "&iall ¥) as il agle Caanll (g 6130
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"Narrated Anas ibnu Malik: the messenger of Allah read: "Is there
any reward for good other than good?" [Ar-Rahman, aya: 60,
translated by (Hilai and Khan, 1996: 767)], and then said: "Do you
know what your Lord said?". They said, "Allah and His messenger
know best". He said, Allah says, "is it the reward of those on whom
| bestowed monotheism nothing else but paradise™ (translated by the
researcher).

Comment

In this Hadith, the prophet (peace and blessings of Allah be upon
him) clearly explains the difference in meaning between the two
'lhsans’ o2l The first one means ‘doing good in this life' as a
result of being a monotheist and the second one means 'getting
rewarded in the hereafter".

L;bua.u\d}s.’ eluj‘ulcau\ém@.d\du d‘ﬁ“\.ﬂ:d&“;«é‘)b‘){)ﬁ@\& °
M@MJSJM@@)SJUUc@ﬁ&\d\%b\;e@g&.ﬂ:u.L:J.\s:La\"
ch_\JJA_J\t_\Jan)mu‘_A\c_aJsau\jceGAAJA)m‘_,’JMJSJJALgu_\)SJu\}
Al- "y a8 s S ol el SuE iy ) CUE o)

(“Asqalany, 2003, vol. 13: 458)

"Narrated Abu Huraira: The Prophet said, "Allah says: 'l am just as
My slave thinks | am, (i.e. I am able to do for him what he thinks I
can do for him) and I am with him if He remembers Me. If he
remembers Me in himself, I too, remember him in Myself; and if he
remembers Me in a group of people, | remember him in a group that
Is better than they; and if he comes one span nearer to Me, | go one
cubit nearer to him; and if he comes one cubit nearer to Me, | go a
distance of two outstretched arms nearer to him; and if he comes to
Me walking, 1 go to him running” (Khan, 2009: Vol. 9 — 1656).

Comment ) o )
(i (A3 S i 8 5 )S3 A" resembles A Al ] Y sl 8 GliS
Sl (V) s, "You know what is in my inner self though | do
not °know what is in Yours" (Hilai and Khan, 1996: 190). Here,
" 4" means 'myself whereas "éli" as Ar- Raghib points out refers
to 4el¥) <l 'the Divine Being' (Al-°Asqalany, 2003, vol. 13: 458).
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O G A O e 8 L U S ooy e al ola ol o Aels o] S e

o b JUE Jlie (e 1o WilS ol ae il aglll 1l iy o) Gl g o) A

(Al-Alfsi, "dagay H\SI dladal o) il g ae Uy JUib dlagday oaied 53 &y ) o) A
1994, vol 4: 56)

"Abu Shama stated that the prophet (peace be upon him) visited
Abu Talib during his sickness. Abu Talib said, "Oh, my nephew,
ask your Lord to recover me from my illness. The prophet said,
"Oh, my Lord, cure my uncle". So, his uncle immediately got well.
He said, Oh, my nephew, your Lord Whom you worship obeys you.
The prophet said: if you had obeyed Him, He would have obeyed
you" (translated by the researcher).
Comment
Though 4=kl and <=k have the same meaning out of this context,
they express different meaning here. «i=ki means obeyed Him; ¢l
stated in way of Al-Mushakala, means grants you whatever you ask
Him for".
3 ) Jpmy JE VB Legie di) oy 55080 2 ol o 5508 (ol (2o
Gl jaig Talg s Ylas |y leaws ol Jral A" 14l i) Jsid ALl o g 20l
Jsi B € 1 el gy B bl (a5 i€ Ll 55 a0 5 GBS 51 &l aladY)
M LeS bl o sl ad Jsid oY

(As-Sababity, n. d. vol.2: 325).

"Abu Huryrah and Abu Sa'eed Al-Khudri (may Allah be pleased
with them) narrated: the messenger of Allah said: a servant will be
brought on the Day of Resurrection, and Allah will ask him: Haven't
| bestowed upon you hearing, sight, wealth, and children, and made
livestock and plows subservient to you, and left you sitting and
heading. Have you ever thought that you would meet your day? The
servant would say: No. Allah would say to him: today | forget you
as you forgot me" (translated by the researcher).
Comment
This Hadith is similar in meaning to the following aya:
"l (e @81 U Q05T 130 K05 ) a8 A8 L1 5"
(T’i;z\:ﬁ\.;“)
"And it will be said, "Today We (do) forget you, (even) as you
forget the meeting of this your day; and your abode id the Fire, and

226



ADAB AL-RAFIDAYN, Supplement VOL.(90/1) November (1/11/2022)AD/1444AH
A special issue about the tenth conference of the College of Arts

no way will you have any vindicators” (Ghali, 2005: 502). Here
R (nansakum) expresses a meaning which is completely
different from &ws ‘forgot’; in this context it means "l & & "
(leaving you in hell fire) because you quit doing good deeds for the
day of resurrection (Al-Mahalli and As-Suyiiti, 2004: 534; As-
Sabiini, 2002, vol.3:162; Az-Zamakhshari, 2005:1008).

2 Gl W A JE g e A s il e Lagie Al oa il ) 2" e
i) g8 e il Can Caadld ekl 138 i S5 i (o)) g ol 83 583 )
(As-Sababity, ".... <lle Jia Uiy e (a s diblual g Ablai g ) gl g

n. d. vol. 2: 38)

"Narrated ibnu Abbas may Allah be pleased with them: The prophet
peace be upon him said, Allah said, "Oh, child of Adam, if you
remembered Me, | would remember you. If you forgot Me, |
would remember you. If you obeyed Me, go wherever you want to
go. If you support Me, | will support you. If you are loyal to Me,
I will be loyal to you. If you turn away from Me, | will approach to
you" (translated by the researcher).

Comment ;
clélal clll gl eli S5 share (el | il 5 5S35 Just in their forms by
means of

Al-Mushakala but differ from them in their meanings. Generally
speaking, they mean that Allah the Almighty will, in return, reward
anyone who obeys and implements His orders.
The Translation of Al-Mushakala

Translating Al-Mushakala in religious texts such as Qur'anic
verses and Prophetic Hadiths should be given more attention due to
its very nature
and if it had been mistranslated, it would have consequently been
misunderstood by the target readers. The problem faced by
translators in rendering Qur'anic ayas and prophetic Hadiths
showing signs of Al-Mushakala arises from apparently attributing
some human qualities or acts to Allah the Exalted. This act of
assigning such divine attributes is solely done by means of Al-
Mushakala. Hence, the translators are advisable to take all these
divine attributes into account and to carry out their renderings a way
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from literality. A seemingly misleading literal meaning of a given
lexical item that obviously opposes the exclusive divine attributes of
Allah the Exalted must be excluded altogether and only elucidated
in accordance with what Almighty Allah gives an account of
Himself as (1):s05l) "eall msadl 55 253 4B& G" "There is
nothing like Him, and He is the All-Hearer, the All-Seer". (Hilai and
Khan, 1996: 689-690).

Al-Mushakala vs. Al-Jinas (Paronomasia)

Al-Jinas is defined as two words having the same sound form
but different meanings (lbn Al-Athir, 1939, vol.1: 624 cited in
Matliib and Al-Basir,1999: 450). In this regard, Al-Jinas generally
echoes 'homonymy' and particularly 'homophony'. Two types of Al-
Jinas can be recognized: the first one is called 21l ‘complete’ where
two words bear resemblance in their distinctive properties, yet they
show differences in their lexical meanings (Matlub and Al-
Basir,1999: 451) as in QIR Aels 2 150 L () sh pal) A Ae Ul 458 255"
(001250 "G &% 1548 "And on the Day that the Hour will be
established, the Mujrimun (criminals, disbelievers, polytheists,
sinners) will swear that they stayed not but an hour" (Hilai and
Khan, 1996: 584). In this aya 4eldl recurs twice: once with a
definite article <=Ll and once with zero article <. The definite
one indicates the Day of Resurrection; the indefinite one refers to
the unit of calculating time (ibid). The second type of Al-Jinas is
termed ~& L. ‘incomplete’ when two words differ from each other
in their lexical meanings match only in some of their grammatical
features (ibid) as in "G Nal dle HI& CH8 Hlaild ) Gy kd aed T S5
(YY-YY: «lilall) "And indeed We sent among them warners
(Messengers); Then see what was the end of those who were
warned" (Hilai and Khan, 1996: 638). Both 'G: %' and "én il
morphologlcally differ from each other. The first "&woXi", with
kasra under 3, functions as an active participle (nomenagentis)
which S|gn|f|es ‘those who warn’; the second "G %l with fatha
above >, functions as a passive participle (nomenpatientis) which
indicates 'those who are warned'. Apart from being strikingly
overlapped each other, what distinguishes Al-jinas from Al-
Mushakala is that each word related to the former has its own
meaning within the separate lexical entry of their headword in a
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dictionary. In contrast, just one word, the accompanied one, which
belongs to the latter is given a separate entry as long as the
accompanying word has left out its original form and hence has
none of the overall meanings of the accompanied one. By way of
illustration, 4=l 'hour’, within its lexical entry in a dictionary,
expresses several meanings. Among these meanings: ‘the day of
resurrection' and ‘the unit of calculating time'. By contrast, it is
impossible to find that one of the meanings of "&b " "cooked" is
L\ "sewed".
Procedure and Data Analysis
Ten Prophetic Hadiths narrated by Al-Bukhari have been
selected from thirty-four Hadiths manifesting verbal type of Al-
Mushakala according to
At-Ta'i (2013: 102-104). These Hadiths with their translations by
Khan (2009) have been chosen to be the data of this research paper.
A new rendering based on the Hadith's scholars explanations is
suggested if there is none. The analysis is carried out by adopting
Newmark's (1981) communicative approach to translation because
it fulfills the aims of this study more than other approaches do. It is
worth mentioning that communicative translation attempts to
produce the same effect on the target language (TL) readers as was
produced by the original one on the source language (SL) readers.
ST (1) ) )
So3a (a6l al ldic y de JA3 Al adde ) o all of dile (2" o
A Jan Y A5 O st Ly o8l e 08 (Bl (g SR (AODE c
(Al-°Asqalany, 2003, vol. 1: ."4alia 4le alik 4 gall il &5 ) gl
127)

TT (1)

"Narrated 'Aisha, Once the Prophet came while a woman was sitting
with me. He said, "Who is she?" | replied, "She is so and so," and
told him about her (excessive) praying. He said disapprovingly, *Do
(good) deeds which is within your capacity (without being
overtaxed) as Allah does not get tired (of giving rewards) but
(surely) you will get tired and the best deed (act of Worship) in the
sight of Allah is that which is done regularly" (Khan, 2009: Vol. 1 -
21).
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Discussion

It is evident that the translator mistranslated the intended
meaning of J« by opting for literal translation. Furthermore, he
translated J« into 'get tired' which is even not equivalent to its
Arabic semantic meaning 'get bored' apart from the meaning
intended by the prophet (peace be upon him). Muslim scholars have
agreed upon that ascribing boredom and other human traits to
Almighty Allah is unanimously inconceivable because Allah to
Whom be ascribed all perfection and majesty is free from such
imperfect manlike qualities (Al-°Asqalany, 2003, vol. 1: 129).
Hence, the literal meaning should be ruled out since it is only stated
by means of Al-Mushakala to match "s'. What can be inferred
from this Hadith is that Allah the Almighty will not refrain from
rewarding you till you feel weary and get bored with doing good
deeds (Al-khin et al, 1988, vol.1: 166).

ST (2)
Lﬂx:/a&\ém&s\dju‘)k_\w d}sac‘)wuquw\uw d&c‘}a\.ﬂ:u{: [ )
o ‘u»\-ﬂ‘ O )445 Ls-d’-' Y uts—w LA@—HU ‘uu ebﬂ‘; ‘uu dM"' dﬁ-‘ eL»;

cMJ\AAMJ\‘_,’AA&‘UAAu\Y\ c‘_’.ﬁ;dlédﬁu\j‘ﬁ\ cw\}lu\nﬂﬁy‘u&ﬂ\
i cdSM\MuMb\j‘dS\ ‘“CJ““ alia \q\ Mw\@u\}\ﬂ

(Al-°Asqalany, 2003, vol. 1: 158) "Gl a5

TT (2)

"Narrated An-Nu'man bin Bashir: | heard Allah's Apostle saying,
'Both legal and illegal things are evident but in between them there
are doubtful (suspicious) things and most of the people have no
knowledge about them. So whoever saves himself from these
suspicious things saves his religion and his honor. And whoever
indulges in these suspicious things is like a shepherd who grazes
(his animals) near the Hima (private pasture) of someone else and
at any moment he is liable to get in it. (O people!) Beware! Every
king has a Hima and the Hima of Allah on the earth is His illegal
(forbidden) things. Beware! There is a piece of flesh in the body if it
becomes good (reformed) the whole body becomes good but if it
gets spoilt the whole body gets spoilt and that is the heart” (Khan,
2009: Vol. 1 - 23).
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Discussion

Having no equivalent English lexical word for the Arabic
word =~, the translator resorted for using a loan word plus
explanation. He borrowed the Arabic word =~ and transliterated
into 'Hima' followed by a short simple explanation between
brackets. Actually this is a good strategy for clarifying the meaning
to the target text readers. To be noted, =~ Hima was mentioned
three times; the translator explained the meaning of the first and the
last one and left the second unexplained. In this case, the TL reader
will infer that the second >, the King's Hima, has the same
meaning as the first one, i.e. (private pasture) and this is definitely
inaccurate. The king's Hima means a forbidden area where no one
has the right to enter it unless by the permission of the king. The
translator was supposed to show that in his translation.
ST (3) ,
S S Y Ay e D) e all O el dgie B ) sland (2" e

n‘_‘_d’g

-

(Al-°Asqalany, 2003, vol. 3: 366)

"Narrated Asma: The Prophet said to me, "Do not withhold your

money, (for if you did so) Allah would with-hold His blessings from

you" (Khan, 2009: Vol. 2 - 330). )

(Al-°Asqalany, 2003, vol. 3;: ."&e & asid and ¥ (8 Gie (2" e
366)

"Narrated 'Abda: The Prophet said, "Do not with-hold your money
by counting it (i.e. hoarding it), (for if you did so), Allah would also
with-hold His blessings from you".(Khan, 2009: Vol. 2 - 330).

g ade ) e ) I csla Gl digie ) ) JSE ol o slad (27 e
5 :J\as
(Al-°Asqalany, 2003, vol. ."cuhiul i Al ) e & o 0d o5 Y
3:367)

TT (3)
"Narrated Asma' bint Abu Bakr: that she had gone to the Prophet
and he said, "Do not shut your money bag; otherwise Allah too will
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withhold His blessings from you. Spend (in Allah's Cause) as much
as you can afford" (Khan, 2009: Vol. 2-330).
Discussion
The translator managed rendering the three Arabic words ¥
S5, (a 3,
<=3 Y into 'Do not withhold your money', ‘Do not with-hold your
money by counting it' and 'Do not shut your money bag'
respectively by using paraphrase and illustration. Furthermore, he
obviously seems fully aware of the intended meaning of the three
Arabic words Ss# | (~asi | e 5% ascribed to Allah the Almighty.
He was not misled by their literal meanings (tie up, count, put into a
container) respectively where he rendered them communicatively
into ‘will withhold His blessings' because these three words were
stated by means of
Al-Mushakala to share the preceding words with their forms but not
their meanings.
ST (4)
M\@@uﬁwgﬁwm‘;@md}wu\ ‘@ﬂ\m\}@\us: °
Cd gl ade ) el Jsl ) ol Jals i 4506 gl 3) Axa (el
@uﬁd\ﬁm;;\ub Aﬂjﬂh&‘é‘.ﬁdﬂ\ d)uj‘;r_m)a OB Ay
d}u‘)&‘)ﬁwﬂcmu}jﬁd\_ﬁ\u\j ‘?@;&mﬁ‘y\u\) AP NP
& A ‘53&?&3;\ Lol ea3a el e Lal ¥ d\ﬁflu)dc & M
B Gagelh (aiels PAY) Wiy dde K Gaiuld Galuld HAY) Wiy o 513
"A\-G
(Al-°Asqalany, 2003, vol. 1: 196)

TT (4)

"Narrated Abu Wagid Al-Laithi: While Allah's Apostle was sitting
in the mosque with some people, three men came. Two of them
came in front of Allah's Apostle and the third one went away. The
two persons kept on standing before Allah's Apostle for a while and
then one of them found a place in the circle and sat there while the
other sat behind the gathering, and the third one went away". When
Allah's Apostle finished his preaching, he said, "Shall | tell you
about these three persons? One of them be-took himself to Allah,
so Allah took him into His grace and mercy and accommodated
him, the second felt shy from Allah, so Allah sheltered Him in

232



ADAB AL-RAFIDAYN, Supplement VOL.(90/1) November (1/11/2022)AD/1444AH
A special issue about the tenth conference of the College of Arts

His mercy (and did not punish him), while the third turned his

face from Allah and went away, so Allah turned His face from

him likewise". (Khan, 2009: Vol. 1 - 28).

Discussion )
Though the translator has managed translating & 8131, 4ia &

Laduld accurately, he failed in giving an accurate rendering for 4 &

Gaxxlé which is only mentioned by means of Al-Mushakala to

harmonize the preceding word (s, 4 & G2l in this context

means Allah became dissatisfied with him (cf. Al-°Asqalany, 2003,

vol. 1: 198).

ST (5)

mycﬁsmgﬁmmg&m dju)db 0 e &\@Ajw\uc °

(Al Asqa]any’ RSt u.a)\ ‘_,’A Al Asj ce_).uu UJ; L ceSA;\ %) a.uc

2003, vol. 11: 118)

TT (5)
"Narrated Anas bin Malik: Allah's Apostle said, "Allah is more
pleased with the repentance of His slave than anyone of you is
pleased with finding his camel which he had lost in the
desert".(Khan, 2009: Vol. § - 1407).
Discussion
Happiness, a state of feeling or showing pleasure, is
impossible to be ascribed to Allah. When it is attributed to Allah, it
is stated metaphorically and in this case it expresses 4l La, 'Allah's
satisfaction’ (Al-*Asqalany, 2003, vol. 11: 122). Rendering ¢4l &
into 'Allah is more pleased' is considered adequate though 'more
satisfied' will be more accurate.
ST(6) , /
B BIAM 108 Al ale D) el Ol of &8 &) (am) 3000h o 02" e
‘mkﬂ\uad.amw\ ?Lu \.JA g_d\ﬂ da dLQS ‘P)l\g_mlam&)abds‘dl;\\
dhe d\.“.cg_n)h‘;.: ;ﬂbcc&kﬁw&kﬂbcd}m‘gw&a\u\u.ua}‘}” d\_qs
kil G ¥l (1l Ol WE o) die J S50 S J6 el
[22: send] il

(Al-°Asqalany, 2003, vol. 13: 551)
TT (6)
"Narrated Abu Huraira: The Prophet said, "Allah created His
creation, and when He had finished it, the womb, got up and caught
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hold of Allah™ whereupon Allah said, "What is the matter?' On that,
it said, 'l seek refuge with you from those who sever the ties of Kith
and kin." On that Allah said, ‘Will you be satisfied if 1 bestow My
favors on him who keeps your ties, and withhold My favors
from him who severs your ties?' On that it said, "Yes, O my Lord!
Then Allah said, 'That is for you." " Abu Huraira added: If you wish,
you can recite: "Would you then if you were given the authority. do
mischief in the land and sever your ties of kinship". [Muhammad:
22] (Khan, 2009: Vol. 6 - 1073).

ST (6.1)

WFJ\L)\ d\ﬁéujdsa&\ém@ﬂ\ucem&ﬂw‘)a}ﬁ@\uc °

(Al-°Asqalany, daké dlakd (3 Allay dliay ca 5 JE as )l G
2003, vol. 10: 484) . "

TT (6.1)
"Narrated Abu Huraira: The Prophet said, "The word 'Ar-Rahm
(womb) derives its name from Ar-Rahman (i.e., one of the names of
Allah) and Allah said:
'I will keep good relation with the one who will keep good
relation with you, (womb i.e. Kith and Kin) and sever the
relation with him who will sever the relation with you, (womb,
I.e. Kith and Kin)". ( Khan, 2009: Vol. 8 - 1334).
Discussion

Jadl 'keeping good relation with..." ,when ascribed to
Almighty Allah, consists in AIIah's great beneficence. Similarly,
ekall 'severing relation with...'! means the deprivation from
beneficence (Al-‘Asqalany, 2003 vol. 10: 485). Oddly enough to
notice that the translator rendered the same expressions alad 1
adly elliay ¢ra Jual in the first narration and Alekd claki ¢a ey ca
dlag in the second narration differently. He adopted communicative
translation in translating the first whereas resorted to semantic
translation in translating the second. The translator was supposed to
keep using the communicative approach when rendering
expressions manifested Al-Mushakala.
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ST (7)

L@.hs\ 35\ \AL&JU\ ;\.1)\ elu}dca.n\sl‘as.d\ Ja- Qe cu.nLu: u.a\uc— °
um\}cum‘ﬁ\u_)sﬁjc)m‘u)&& dlﬁoa.u\_au_)ss.l\ d.\&u)&&.lcc\.uuj\
(A| ".ks\};d.m;ub\.a ;\S\A‘Lu.\.udmu_\\_)(ucﬁﬂ\uﬂh\é\

‘Asqgalany, 2003, vol. 1: 105)

TT (7)
Narrated lbn 'Abbas: The Prophet said: "I was shown the Hell-fire
and that the majority of its dwellers were women who were
ungrateful.” It was asked, "Do they disbelieve in Allah?" (or are
they ungrateful to Allah?) He replied, "They are ungrateful to their
husbands and are ungrateful for the favors and the good (charitable
deeds) done to them. If you have always been good (benevolent) to
one of them and then she sees something in you (not of her liking),
she will say, 'l have never received any good from you." (khan,
2009: vol. 1-17).
Discussion

It is clear that the translator seems fully aware of what u)sia
means in this context especially when interpreted as J:dall § LA
afterwards which means being ungrateful to their husbands.

ST(8)
U.me du‘e,_. JMLH;M&\ U@.mf,,ag_.xr_juu@\um\dyJu
,.\ASJ’ u\d;\é&\

(Al-‘Asqalany, 2003, vol. 4: 227)

TT (8)
"Narrated Ibn Abbas: A man came to the Prophet and said, "O
Allah's Apostle! My mother died and she ought to have fasted one
month (for her missed Ramadan). Shall | fast on her behalf?" The
Prophet replied in the affirmative and said, "Allah’'s debts have
more right to be paid.” (Khan, 2009, Vol. 3-444).
Discussion

Although it is adequate to translate & ¢ semantically into
Allah's debts, it is better to render it more accurately into 'Allah's
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due’ since Muslims are required to fulfill fasting Ramadhan as it is

one of their religious obligations.

ST (9)

d\y\_\;\w d&#)dc&\éa@.d\uc cMs:A.u\G.;AJa)JJAG_a\uc °

(Al-°Asqalany, " Al g8 & 5 321 o e A ol IR &3 Gl
2003, vol. 5: 64)

TT (9)
"Narrated Abu Huraira: The Prophet said, "Whoever takes the
money of the people with the intention of repaying it, Allah will
repay it on his behalf, and whoever takes it in order to spoil it, then
Allah will spoil him". (Khan, 2009, Vol. 3 - 541).
Discussion

'spoil' can by no means be an equivalent translational word
for both &3 and < 43l since 'to spoil something' means to change
something good into something bad; 'to spoil somebody' means to
make somebody happy by doing something special. A suggested
translation for &84l is 'to waste it' and for 4 435 js ‘punished him for
wasting creditor's money'.
ST (10)
dlﬁ(.duj‘\_\k:é.u\ém‘m\d}u‘)u\a‘)n\ LA@-\QAU“;AA‘)‘)AQUJAM\JAQL)Q [}
sMh@ﬂ‘uum‘Mh@ulSuA‘s ‘MYJWYM‘P\M\
Wabua S s Aall) o 3 '8 (e 5K A2 2z A0 S alus 08 7 8 0

ARl & g il 8

(Al-°Asqalany, 2003, vol. 5: 115)
TT (10)
"Narrated ‘Abdullah bin Umar: Allah's Apostle said, "A Muslim is a
brother of another Muslim, so he should not oppress him, nor should
he hand him over to an oppressor. Whoever fulfilled the needs of
his brother, Allah will fulfill his needs; whoever brought his
(Muslim) brother out of a discomfort, Allah will bring him out of
the discomforts of the Day of Resurrection, and whoever screened a
Muslim, Allah will screen him on the Day of Resurrection™. (Khan,
vol. 3: 555)
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Discussion

Since no human traits have been ascribed to Almighty Allah,
it is quite adequate to translate the two parts of Al-Mushakala , 4als
4aldsla a4 similarly as the translator did.
Conclusions

The study comes out with the conclusion that Al-Mushakala
is a rhetoric-specific Arabic device; it remarkably overlaps with Al-
Jinas (Paronomasia). As far as translating Al-Mushakala is
concerned, no one-to-one correspondence is taken for granted
between the form of a given lexical item and its propositional
meaning. Furthermore, It represents an area of pitfalls for translators
who opt for literal translation As regards the translator of the
research data, he managed to differentiate between the propositional
meaning of a lexical item used by means of Al-Mushakala and its
hidden intended meaning in some prophetic Hadiths but failed in
some others.
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